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If Paul wanted to warn the Galatians against Judaizers who were
trying to persuade them to be circumcised, it seems strange that
he should suddenly also warn them against antinomianism. This
change of emphasis has prompted a number of interesting
theories, the most famous of which is Litgert’s.

66



Wilhelm Liitgert,® followed by the American scholar J. H.
Ropes,? has tried to reconcile the attack on antinomianism in this
section with the rest of the book by supposing that Paul was
fighting on two fronts: against opponents who accused him of
betraying the freedom he once preached, of being still a half Jew,
as well as against Judaizers who wanted Gentile Christians to be
circumcised. The first group of opponents were ‘‘Pneumatikoi”
who encouraged the Galatians to fall back into pagan ways, and
the (rather gentler) passages of polemic against licentiousness and
in favour of obedience were directed against them.

The difficulty with this theory is that there is no discernible
trace in Galatians that Paul is fighting on two fronts.® Yet the
problem remains. How can we fit the sort of polemic in this sec-
tion into the historical situation where Paul is facing a specific
attack?

Schmithals* has attempted to meet the problem by supposing
that the opponents were gnostic Jewish Christians, in effect com-
bining the two groups proposed by Liitgert. The best evidence for
Schmithals’s theory is to be found in 4.8-10, where Paul seems to
be attacking a gnostic position, but I have already tried to show
that this attack was not written by Paul, and did not fit his actual
opponents. The support his theory seems to find here, in 5.13 to
6.10,° I should meet in the same way. But here there are in fact
no particular opponents in mind at all, as there were in 4.8-10.
This section is directed to all Christians, to meet the common
human temptations. It has nothing in particular to do with the
urgent problem Paul was trying to meet in his original letter.

Far from being a sustained argument, 5.13—6.10 is really a
collection of moral admonitions telling Christians at large what
are their duties. There is no connection between one admonition
and the next, except sometimes a similarity of subject or a catch-
phrase; the collector is not pursuing a connected argument. The
collection is similar to the collection called The Two Ways
(Didache 1-6; Barnabas 18—21), and to the Epistle of James and
parts of the Synoptic Gospels. I think that there are fifteen sep-
arate pieces of advice, each stylistically distinct, and distinct in
thought, from its neighbour. Once this formal characteristic is
established, it becomes almost impossible to hold that Paul was
directly responsible. In order to show clearly the formal charac-
teristics, I have reproduced the whole of the passage in Greek
on pp. 65-6 above.
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The first saying consists of 5.13-15, seven lines of even length
devoted to the warning that if freedom degenerates into indi-
vidualistic licence, the community can easily destroy itself, The
issue is the general issue confronting the Church at all times, but
has nothing in particular to do with the Galatians. Their tempta-
tion was not to use their freedom as an occasion for the flesh, but
to think that they had to become Jews in order to believe properly
in Jesus Christ.

The second piece of advice, 5.16-17, gives a moral psychology;
the human dilemma, which is perhaps a God-given check on man,
is that he cannot do what he wants to do, because the flesh lusts
against the spirit. The only remedy is to walk continually in the
spirit and not pander to the flesh. I doubt if God’s Holy Spirit is
meant in this context, or that spirit and flesh are thought of as
external powers or forces. “Spirit”’ and “flesh” in this context are
probably the constituent parts of every man.

The section consists of three couplets. It is loosely related to the
preceding section, of course, but on closer examination there is no
inner connection between advice about how a man who is free
should behave, and advice about how every man should under-
stand the warfare going on within him.

The third saying, 5.18, is not an admonition at all, but a state-
ment of moral fact. The Spirit is God’s Spirit, in all probability,
and this is a clear statement of Christian freedom. Those led by
the Spirit are not under law because they do all that law requires
and more. I do not think this is an antinomian statement, nor do I
think it had any particular bearing on the problem facing the
Galatians. They were tempted to become Jews not for moral
reasons, but in order to be full children of Abraham and followers
of Christ. ‘

This verse is a couplet consisting of two short lines almost equal
in length.

Verses 19-21 are a list of the works of the flesh that disqualify
men from inheriting the Kingdom of God. The seemingly personal
note in the beginning of the last triplet, “of this I warn you, as I
warned you before”, is not really personal, but simply a reminder
that the Church must constantly listen to teachers who have
always taught thus, and who continue to do so, in anticipation of
the day of judgement, when the worthy will inherit God’s King-
dom. Whether or not Paul would have spoken like this is a matter
for debate, but I cannot see how this stylistically formal moral
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admonition could have found a place in his urgent letter to the
Galatians.

The piece consists of nine fairly even lines.

The fifth part, 5.22—-3, might seem to belong with the fourth
section, being a list of the fruits of the spirit in contrast to that of
the works of the flesh. There is a relation—that is why they have
been put together—but no real connection. This fifth part gives .
the fruits of the Holy Spirit which, when present in a man,
guarantees that no law can be cited against him, whereas the
fourth part listed the vices to be avoided by those who would in-
herit the Kingdom.

In form, too, these moral sayings are quite different. The fifth
admonition is basically two sentences, the first sentence consisting
of four cola, perhaps, in which the virtues are grouped in threes,
but with nothing like the massive structure of the fourth admonition,
with its nine stately lines. There is no direct correspondence
between the vices in the first list and the virtues in the second.

The sixth part of the collection, 5.24, is the first one to mention
Christ. It is a beautiful strophe, with four cola of almost equal
length. The crucifixion is appropriated for the moral life of the
Christian: to belong to Christ Jesus is to crucify the flesh in all its
weakness and strength.

The seventh saying, 5.25, is an admonition to persevere in the
spiritual life once begun. Although it consists of a couplet of two
cola similar in length to the cola in verse 24, there is no connection
either in style or in thought. The former is a statement and this is
a conditional sentence; both are designed to make the reader see
the consequences of what he claims for himself, but in different
ways. The moral in each case is quite different, the former a call
to self-denial, and the latter a call to perseverence.

The eighth saying, 5.26, is a straight command. It consists of
three cola, the first forbidding the root tendency (conceit), the
second condemning its positive manifestation (aggressiveness),
and the third its negative manifestation (envy).

The ninth saying, 6.1, is a piece of advice in prose to the
spiritual leaders of the Church about how they should deal with a
moral offender. They should not be too harsh, and they should
take care not to imperil their own moral character.

The tenth saying, 6.2, deals with relations between Christians.
In contrast to the ninth saying, it does not particularly concern
leaders of the community, and the burdens that have to be borne
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are not especially burdens caused by the moral failings of others.
This is a prose saying. I doubt very much whether Paul could have
employed such a phrase as “the law of Christ” in writing to the
Galatians without a great deal of explanation; above all he em-
phasized to them that Christ had shown on the cross that no one
could be justified by reliance on the Law, meaning by the Law
the divine code that constituted Judaism. The phrase, “the law
of Christ”, transports us into an entirely different situation
(despite 1 Cor. 9.21).

The eleventh saying, 6.3, is also in prose, but the form is con-
ditional. This is a truism, of course, but it is meant to make the
reader who does think he is someone ask himself whether he really
is, Despite the ydp, there is no connection between this statement,
concerned with self-examination, and the preceding command to
bear one another’s burdens. The ydp is probably simply a
strengthening word like our “yes”: “Yes, if anyone thinks he is
something . ..” (cf. Didache 6.2, which has no inner connection
with 6.1).

The twelfth moral statement, 6.4-5, is an exhortation to self-
sufficiency in life. It is not logically compatible with 6.2, but one
characteristic of proverbial wisdom is that incompatible sayings
can live together quite happily, because they each get their point
in rather different circumstances. This saying holds out to the
moral pilgrim the hope of being able to say to himself that he
owes his character to no one else; in any case, no one else can
really shoulder his load.

The thirteenth piece of advice, 6.6, is probably an instruction to
the student to share his whole wealth with his teacher. Perhaps
it owes its place here to the fact that the previous word partly
concerned the moral student who had to learn to stand on his
own feet, but otherwise there is no connection between this verse
and its context.

The fourteenth command, 6.7--8, has a poetic form again, the
first in poetry since 5.26. It consists of four couplets, and warns the
reader that he cannot escape the consequence of the decision he
makes about the foundation of his life.

The final saying, 6.9-10, is a prese command, linked with the
preceding one because of the catch-word “reap”, but not really
connected. The point of this advice is that Christians should per-
severe in doing good, especially in doing good to fellow-Christians.
The fourteenth saying was individual, but the fifteenth social;
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although both look ahead to the ultimate consequence of our
actions now, the former concerns the basic choice to be made, and
the latter the behaviour to be followed day after day.

The whole collection of sayings is Christian, although it in-
corporates pieces of wisdom drawn from Jewish and Greek
sources. There is no inner idea running through the collection,
although each saying shares the family likeness. Weisse and
Cramer both attempted to eliminate certain sayings as non-
Pauline, but Volter’ was nearer the truth when he suggested that
5.13—6.11 was a later addition to Galatians. I can find nothing
specifically Pauline in the collection, and nothing that would have
had specific bearing on the situation facing the Galatians. The
collection was probably added to the epistle at an appropriate
place because an epistle meant for building up the Church at
large would need to have its own ethical section. The man who
added this section did not, of course, make up any of the teaching
himself, but merely inserted the corpus traditional in his church;
he may well have thought that it derived from Paul.
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